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Art. VI. — Renia7-ks by Raja Radhakuntu Do.va, on Art. XI., 
Journal Royal Asiatic Society, Vol. XVI, p. 201; v)ith Obser- 
vations by Professor II. II. Wilson. 

[Rend \mh March, Ifl.*;').] 

TiiF, sixtcontli voliuno of tlio Jotiiiml of our Society, liaa given in.sor- 
tioii to a coinmiiiiication made by me, on tlio eupposed autho- 
rity of tlie Vcdas, for tlio burning of Hindu widows, in which I iiavo 
shown that the passage quoted as enjoining the practice, and as pub- 
ishcd by Mr. Colebrookc, in his Paper in the Asiatic Researches, upon 
the "Duties of a Sati or Faithful Widow," had been either purposely or 
accidentally wrongly read, and that so far from authorizing the rite, 
its real purport was tlio reverse ; and that it expected the widow to 
repress her afliiction and return to her worldly duties. This view was 
entirely confirmed by the explanation of tho passage given by the 
celebrated coniinontator, Sayana Achiirya, and by tho prcceitts of 
Aswalfiyana, cited by Professor Maximilian Miillor, published in con- 
tinuation of my remarks on tho same occasion. The revised reading 
lias not proved acceptubin to tho Paiidits of Calcutta, and the following 
letter is tho oxprcssion of tlinir HCiitiinoiits, The writer, a friend of 
many years, Kaja Iladhakaiit Deb is well known as a loading 
member of the Native Society of Calcutta, who adds to the distinction 
of rank and station, that of a foremost place amongst Sanskrit 
scholars, as evinced by liis groat Lexicon or Literary Encyclopncdia of 
the Sanskrit language, in seven quarto volumes; the Sabdakalpadruina, 
which enjoys a European as well as Indian celebrity. Any opinion 
coming from him on subjects connected with the ancient literature of his 
country is entitled to the greatest deference. The question of tho 
authority for the Sati cremation is now, as ho rightly observes, a matter 
merely for literary discussion, but as it is not without interest for tho 
historian and antiquarian, his remarks will, I doubt not, be highly 
accoplablo to those scholars who aro engaged in the investigation of 
tho ancient religion and history of the Hindus ; and as he has no 
objection to their being laid before the public, I have thought it 
advi.sablo to request a place for them in tho Journal, although, as I 
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shall aubsequontly explaiu, tlioy have not induced lue to modify in the 
least my opinions on the subject, as my esteenied corrospoudent seems 
to nntioipato. 



My ueab Dn. Wilson, 

Although the abolition of the practice of Saliamarana in 
the British Indian territories has legally set the question at rest, and 
deprived it of all interest in the public oyo, yet its discussion will 
always afibrd pleasure to the historian and antiquarian, and has its 
peculiar value in a literary point of view. 

The perusal of your very interesting article "On the supposed 
Vaidio authority for the burning of Hindu Widows, and on the Funeral 
Ceremonies of the Hiud(is," which appeared in the Journal of the 
Royal Asiatic Society of Great Britain and Ireland, vol. xvi. part i., 
having induced me to inquire whether any trace of this custom can be 
found ill the Vedas, I have made certain discoveries and come to a 
conclusion, which I believe, would lead you to modify considerably the 
opinion you have formed on the subject. 

The most explicit authority for the burning of a widow with her 
deceased husband, is to be found in the two verses of the Aukhya 
Sakha of the Taittiriya Sanhitd, quoted in the eighty-fourth Anuvaka 
of the Ndrdyaniya Upanishad, of which I give the following literal 
traoslation, and subjoin' the original text with the ooniinentary of 
Sityanacliarya : — 

' Text. ^1^ MHl^i inRf?Kf^ Mcm^'lfl^ff '^^Tfil 

?r^^ ti^ Trm^j ii \ ii com. % -^i^ ^4^i^^ i 

^^ n^^ d«iKi»q?!t f^^fiTf^ai^: I 'trni^T^^^r 
'^^(Ul I f^ ^^TTi*4*n«!i r!57if^f^ iwrgi^l^ ^?^T 
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1. "Oil! Agni, of all Vratas', thou art the Vratapati', 1 will 
obsorvo the vow (Vrata) of following the husband. Do thou enable 
nie to accomplish it I" 

2. "Hero (in this rite), to thee Agni, I offer salutation; to gain 
tlie heavenly niannion I enter into thee (wherefore), Oh Jataveda' ; 
this day, satisfied with the clarified butter (offered by me), inspire 
nio witli courage (for Sahaganiana) and take me to my lord." 

Agreeably to this general Vaidic injunction, the Sutrakdras direct 
that the widow, like the sacrificial utensils of a Brahmana, should be 
made to lie upon the funeral pile of her husband, and accordingly as 
ho was tt Drnhmana, Kshetriya, or Vuisya, a piece of gold, a bow, or a 
jewel is to be rcspoctivcly placed thereupon. 

To the widow 80 i)laccd beside the lifeless body of her husband, 
the Mantraa beginning with "... Udirshwa, &c.," and "Suvarna goong 
hastfit, &c., Dhanurlmstat, &o.," or " Manigoong hast^t, &e.," are to be 
addressed* to her by her husband's brother or fellow-studeut, accor- 
dingly as he belonged to the priestly, military, or mercantile class. 

Text. 17^ ^j ^u^ i^m fnvref ^^iT^ wr^r^ ^^ i 

(^ I "^m '^f^^i I ^^m ^-R^^^ ^ I f%^^ 

^^nl^ ^fnMMTii^sRia I ^i(w "WRim^ mvn^* i <^t 
^^?iT^: ^rr^j^ f%«¥t^T wt^^ i t%^f% 3?f^Tf^ 
^ff ^m -^^ ^rf^ f^^ I % ^Tri^^: ^f^m w^^ 
'^f^^h'twi ^WTw: ^^: ^ti ^^^' ^^^T^T^T^^^^nj 
^»l^lf%tRI* HIM»JTf<H4Kf^ ^^7t I w ^t qf?r 

' VoweJ or voluntary obsof vaiicch. 

•' Lord of VrataB. 

■'' Source of the Vcdan. 

■• 'I'liu first part of tlie ad<lre(Mi beginning witli " Udirshwa," &c., is the same 
in respect of Die funeral of the flrst tlirce classes : by this Mantra the widow is 
reijuested to leave tlio corpse oiid to return to tier abode. Ttie remaining three 
Mantras are to be addressed to tlie widow of a Bralimunn, Kshetriya, and Vaisya 
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If tlio widow tliU3 adilrcsscil lias not made up lior mind lor lior 
iininolatioii, sho obeys the call ; but sliould sho bo flrni iu hor resolve, 
$1)0 consoles lier friends and relatives, and enters the fire. 

Extracts' from fiharadwiija and Aswaiilyana, and from tlio Salia- 



respcclively, wliorcby slie is required to lift up from tlio funeral pile tlio respective 
Eynibuls of the dcecased, nud therewith to rub his hands. Tjiis call forms an 
important part uf tlio coromouy. 

X,f^ II Bliaradwiija's Si'itra, Prasna 1 . 

■^^rirf^ qr^Tf^ ^gi^\-f^^ '^^ ^^ ^^ ^q»jrT 

^WrTnflcmf^ AswaWyana's Griliya Siitra, Adiiyiiya iv. 3. 

WTf^rr: q^' II Cmn. r|fi: ^rf^TT^fff: ^<^' ^^11" 

^f^ I IIJT^^'^^TW: I f^m^^ ^'?^^ Tf^ f^^Trt. I 
T^rlT^^^'Er^Tlq 'BTlT't II •'• A'"' '' 3. 

KT3|3q^^g^^Tf^f^ I 'if^'lT 1^^ ^f^ '^^Tf^fTT II 

Bharadwdja's Si'ilra. 

5ir4f*r^W|-^f»lfrf Aswa, ii. 2. 

7^^X> ftlWl- ^T ^T ^^T «lfl^W ^ift^'f^ ^T>qT^- 

^^T^o^ n'rht f^^\^ ^^t ^^mn^ -n^^f^^-m ii* 

Salianmranavedbi. 

• Her (the widow) Ijhig on the north of llic deconacd, if she want courage, her 
hiialiand'a brother, or follow-stiideiit, or old Hprvant slinll, by ri-eitiiig the two 
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iiiai'anavidhi, a work of much roputo iii Druvida, aro quoted below in 
eliiuidalioii of llioso practiocs. From tlieso Vaidic and Saiitric injunc- 
tions have boon derived tliu rules and directions for the immolation of 
the Sati, in the Snirilis and I'lininas. 

After having thus shown the Vaidic authority for the Sahamarana, 
I shall oflTcr some observations upon the conclusions you have drawn, 
on perusing the seventh and eighth Verses' of the second Sfikta of tho 
second Anuvfika of the tontli Alandala of the lligvcda 

In the firiit place, on referring to Itiiglninaiidana'n Suddliitaltwa, 
whence Colobrooko derives his materials for his " ICssay on tho Duties 
of a Faithful Widow," published in the fourth volume of the Asiatic 
Iloscarchos, wo lind tho autlior citing a verso' from tho lligvcda and a 
passage' from the IJralinui Piiniiia, in order to show that the \''eda 
authorizes Sahamarana. You HU|)pose this verso to bo an incorrect 
reading of thosevonlli llich above alluded to, and support your roasrm- 
ing by tho Comiuontary of Siiyana and the directions of Aswalayanii. 

Now, tho shortest way in which our pandits would dis|)Ute this 
opinion, would bo to assort that for aught that we moderns know, 
Haghunandaua's citation may bo altogether a difl'eront verse from tho 
seventh llich, and may bo found somewhere, in any of tho five Sakhfis' 
of tho lligvcda; inasmuch as tho same verso, with slight variations of 
reading, and lietico with diOurent import and application, often occurs 



^'l^^S'fl^^T: ^xi^T ft^ ^1^ ^ffH^^ II \ II 

^^ f^fiiqV w^i: V(^4f^^i^M^^n II 5 II 

* '^T^^T^^, ^t'3?T^'^> IIT^^L ^n^^T, ^F^ISli^ 



Mnnlrns Udlrsliwn, &c., rniso, holding Iicr by tho hnnd nnd saluting licr ; liul if 
sliu lliivo sutlioicnt courage, slio biddhig adieu to lier Mends, relntivca, and eliildicii, 
and conlonipliithig tlio ViBhuu-lilii! form of lier luLsIiand, enters tlio fire. 
♦ "Tho loyal wile (who hnins heisclf) sli.ill not bo deemed a suicide." 
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in the diflerent Vedas, in various Sal<li<i8 of tlie same Voda, and 
sometimes in different places of tlie same Sitklia of a Yeda. The 
objection to the use of the epithets "Avidhavii," and "Sapatni," 
whereby you suppose the reason for burning to be wanting, can be 
easily answered by supposing the Sati (whose soul is, as it were> 
wedded to that of her husband), not to be widowed ; actual practice, 
when it prevailed in India, may bo considered as confirmatory of this 
opinion. The Sati, in making preparations for nsccndiug the funeral 
pile, used to mark her forehead with Sindura, and to deck herself 
sumptuously with all the symbols of a Sadhava. 

But so long as tho proper place of the verse quoted by Raghunan- 
dana, is not pointed out, the occidental pandits, who are making 
wonderful progress in Yaidio learning, may regard it an idle assertion. 
I shall therefore, for argument's sake, grant Ilnghunandana's citation 
to be a false reading of the seventh verse in question. 

On this supposition you may bo justified in coming to tho conclu- 
sion, that the genuine reading of the passage rather discountenances 
than enjoins Sahamarana; but by referring to tho subjoined SCttras' 
of Bharadw^ja and Aswaldyana, wherein they specify the rites in 

(?T^>^ S^ ^f^'!!<iV ^W\^ ^Rf^ ^^TfTT tM ^^'*m 
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which many of the verses of the tentli Miindala quoted by you, arc to 
be respectively cited as Mantras, you will at once see what you 
rightly guess — that the verso in question 1ms nothing to do with the 
concrcniation of a Sati ; it is directed to be cliaunted on the tenth 
day after the burning of the dead, when the relatives of the deceased 
assemble on the Sinasana to perform certain ceremonies, on the conclu- 
sion of which, the Adhwaryu takes butter with a new blade of kusa 
grass, or clarified butter between the thumb and ring finger, and 
applying if, as collyrium, to the eyes of Sadliaviis, 'recites the seventh 
hymn in question, the moment they aro directed to depart towards 
the cast. 

Now, as the text, which has been supposed to authorize Sahama- 
rana, clearly appears to be appropriated to quite a dilTerent occasion, 
the argument based upon its interpretation proving it to discountenance 
concrcniation, necessarily falls to the ground. 

The succeeding verses (to wit, tiie eighth and ninth), as I ol)Sorved 
before, are enjoined to bo addressed to the widow, lying on the funeral 
pile of her husband, and therefore have no relation with the seventh. 

Had there been no explicit Vaidic injunction for Sahamarana, 
these passages, taken by themselves, would certainly have justified the 
conclusion that the Rigvoda prohibits or ignores, by these texts, the 



•^1'^^ II Bharadwaja's Sfitra, Prasna 1, Khanda II. 

qrf^Hit ^^ffn:tgN^^nqnTyrq^fg^r wimiitj >ir 

f^f^ "V^^T tiff I '^l^'^fftTf^ #?^raifl?f^ II AswaM- 
yana's Orihya Sutra, Adhyaya II f. 
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scir-nuinolation of a Sati, but when wo fiod in the Aukliya Sdklid of 
tlio Taittiriya Sanhitii, the Sati's address to Agni whilo throwing 
Iierscif into it, and thus discovor tiie Vaidio sanction for coucreniation, 
we must pause before wo regard the eighth verso as an autiiority 
against this tragic act. 

The Mimfiusnktira would arguo thus, — "Where tliere are two 
autiioritics of a contradictory cliaracter, but of equal cogency, an alter- 
native must be supposed to have been allowed'." The Sulraki'uas, upon 
the A'aidic authorities .above set forth, direct that the widow us well 
as the sacrificial utensils of tho deceased Brahinana should bo placed 
upon his funeral pile; but, ns tho widow has a will of her own, she 
cannot be disposed of like the inert utensils. The Iligveda therefore 
gives her tho option of sacrificing herself or not, according as she may 
may not have her courage " screwed up to tho sticidng place." 

When tho Sati lies on the funeral pile, it is presumed* she is 
inclined to immolate herself, and tho eighth verso is addressed to her, 
as the author of the Sahamaranavidhi explains, only to test her reso- 
lution, and to induce her to retire, if she be not sufliciently Hrm in her 
purpose. The necessity of giving her this option and trying her 
fortitude beforehand, appoiirs tiio nioro strong, when we find it declared' 
that the Sati who becomes Chitablirashtii, who retires from the funeral 
pile after the conclusion of tho rites, commits a highly sinful act, 
although it admits of expiation by tho performance of tho Priijiipatya, 

Our jiersonal observation of the actual practice when it prevailed 
in lUilish India confirms this view j from tho moment a Sati expressed 
hor desire to follow her lord, up to tho time she ascended the funeral 
pile, every persuasive language was used to induce hor to continue in 
the family, and to discharge her proper duties there, and it was not 
until she was found iulloxiblo that she was allowed to sacrifice himself, 
this was perfectly in keeping with the Udirshwa, &c., Mantra. 

Thus tho 8th verso of tho Iligveda, above alluded to, appears to 



Qolama quoted by Kulliiknblmtta in liis Com. on Mnuu, v. 14, 1). 2, wliieli boo. 

- SAyann.whcu ho Biiys.iii liisCoinniciitnry on tlio (Itli llicU; " Ynsnidt nMiistirnua 
nisclmynin likiirsliili tasmiSiliigftclicUlia," lio taltcs tho samo view ; lio docs not con- 
sider tlie burning as delayed, as may bo supiioaed from n technical interprctution 
of the word '* nuHsarana," because, as you say, subsoqueut burning is iuconaiatcnt 
with the prcBcuce of the corpse. 
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be, iu fact, a Siihamarana Mantrn, though its interpretation, apart 
from other considoratiotis, may, ou a first view, seem to diacountonaiice 
tijo practice, 

A very strong presumption in support of the opinion, that Salia- 
niarana rests upon Vaidic autliority, arises from the circumstance of 
its having prevailed in India in very remote times, when Vaidic rites 
only wore in vogue. On referring to the Mahdbhdrata, for instance, 
wo find the widows of tlio heroes slain in the battle of Kurukshetra 
consuming themselves in the funeral Arcs of their husbands, when 
there lived groat kings and sngts imbued with Vaidic learning, and 
devoted to the observance of Vaidic rituals. 

Nearly two thousand years ago Proportius describes the preva- 
lence of this custom in India, in a passage of which the following is a 
translation by Boyses (see Brit. Poets, Chalmer's Ed., Vol. 14, 
p. 503) :— 

" Happy the laws tliat in those climes obtnin, 

Where tlie bright morning reddens all the main. 

There, whciiso'cr the Imppy Imsbaiid dies, 

And ou the funeral couch extended lies. 

His fnfthful wives nrnund tlio scene appenr. 

With ponipiiiis drcHH nnd ft triumplmnt nir j 

X''or pnrtncruhip in dcitth, nnibitions strive, 

And drend the nhamcful fortune to survivo ! 

Adorned with flowers llio lovely victims stand. 

With smiles nsccud the pile, and light the brand t 

Grasp their dour partners with unaltered faith, 

And yield exulting to tlio fragrant death." 

Cicero, also, who lived about the same time, mentions this fact in 
his Tusculum Questions. Herodotus speaks of a race of Thracians, 
whoso women sacrificed themsolvos on the tombs of their husbands ; 
thc^e people, as well as the Gcta) by whom this custom was also 
observed, were perhaps some tribe of degraded Kshetriyas. 

You may, if you think it worth while, read this paper at the next 
meeting of the lloyal Asiatic Society. 

I remain. 

My dear Dr. Wilson, 

Yours sincerely, 

RADHAKANT DEB. 

Calouita, ZODiJune, 18B8. 
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ObBervations. 

In disproving tbe genuineneas of tho citation of the pnasage which 
had been quoted as authoritj for the Sati, I confined my objections to 
the particular passage in question, and in tliis respect tlie Raja is obliged 
to admit, that I may be juatiiiod in coming to the conclusion, that tlie 
genuine reading rather discountenances than enjoins Sati. This was 
all I maintained. Of course I never intended to deny, that there wore 
numorons texts in the S6tras and law-books, by which it was enjoined. 
I restricted my argument to tho individual text quoted from the Rig- 
veda, and with Raja Radhakant Deb's own concurrence, I have no 
occasion to modify the view I liave taken, as limited to this object : 
the text of the Rigveda, that has been quoted as authority for tho burn- 
ing of the widow, is no such thing, " it rather discountenances than 
enjoined the practice." I have not expressed any opinion, wholher 
any such injunction is to be found in any other part of the Sanhitl( of 
the Rigveda, or of the Sanhitas of the White or Black Ynjusli, or tho 
S^imavcda. That is quite a diflerent question, although, as the topic is 
started by the Uaja, I may venture to intimate an opinion, that tho 
burning of a widow will not bo found oven alluded to in tho gonuino 
text, the SanhitiS, of either of the three principal Vedas. Whatever 
may be the antiquity of the rite, and that it is of long standing is not 
to be disputed, I suspect its origin is later than theSanhitd, or primary 
Vedic period. I have now translated, although not yet published, 
nearly the whole of the Suktas, or hymns, tho primitive portions of tho 
Rigveda, and have yet found no notice of any such ceremony : the pro- 
hibition Arhich would imply the existence of tho rite, is matter of in- 
ference only J the direction, that the widow is to be led away from 
the proximity of her deceased husband, does not necessarily imply that 
she was to depart from his funeral pile, and there is no term, in the 
text, that indicates such a position. 

In the course of my translation of the Rigveda, I have had a groat 
number of occasions to refer to the printed texts of tho Viljasanoyi 
SanhitA, of the Yajur-veda, published by Pro/cssor Weber, of tho Siinia- 
veda printed by the lato Mr. Stevenson and Professor Benfey, and I 
do not remember to have met with any allusion whatever in either of 
those works to tho Sati ceroinonlal. There remains therefore only the 
Tnittiriya Sanhita of tho Black Yajush to be examined : a part only 
of this has been printed by the Asiatic Society of Bengal, in their 
Bibliothcca Indica, and, as far as it goes, tho same absence of allu- 
sion to the Sati occurs : so far, therefore, I have reason to boliovc, 
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tbat the burning of widows was unknown to the Vedic period of 
Hindu ritual or hcliof. 

That tho Srttras of Aswalaydna, Bharadwiija, and other Srttra- 
kdras contain S(itras, or rules, for tlic cremation, is indisputable, but 
all Vedic scholars agree in considering these works as of much more 
recent date thau the Sanliitii, or text period ; they, therefore, prove 
nothing, and of still loss weight are the Sahaniarana-vidhi or the 
Tatwas of Raghunandana, or other equally modern writings : the ques- 
tion is not whether thore be any authorities at all for the practice, but 
whether such authority be discoverable in tho original Vedio texts ; 
there is no lack whatever of the former — I cannot yet positively deny, 
but I question the existence of the latter. To this Radhakant replies, 
"tho most explicit (Vedic) authority is to be found in tho two verses 
of the Aukhya Sakhd of tho Taittirlya Sauhitd, quoted in the 84th 
anuvAka of the Niirdyaniya Upanishad," of which he gives the literal 
translation as well as of the comment ; unfavourably for his argument, 
the authority is liable to obvious exceptions. 

In the first place, tho two verses arc not cited direct from the text 
of tho Taittirlya Sanhita itself ; they are a quotation of a quotation, 
and, as in tho case of tho passage of the Rigveda, which has given 
rise to this discussion, wo know that quotations cannot always be trusted. 
Tho Pandits should have made a reference to thoTaittiriyaSanliitri itself, 
and liave given us chapter and verso for the passages; we should then 
be able to tost their accuracy by collation with the printed text when 
complotc. In the next j)Iaco, tho quotation occurs in an Upitnisbad, 
tho Yttjnikl, or Nfirrtyaniya : the Upanishad period is of doubtful 
determination, because tho Upanishads, which are numerous, one list 
enumerating above a hundred, are evidently of widely different dates, 
and not unfrcquently of equivocal character. The Niiriiyaniy.'v 
Upanishad is not altogether unexceptionable, for it constitutes Iho 
tenth Prapiithaka, or section, of what is usually considered a BriJIi- 
mana, tho Taittirlya A ranyaka J Silyana calls it even khilarupa, or of 
the nature of an additional or supplementary section, so that it is 
scarcely acknowledged to bo a part of tho original Aranyaka. 

Upon referring to the manuscripts of tho library of tho India 
House, another dilliculty arises ; neither text nor comment consists of 
more than 04 anuvakas, whilst tho verses quoted by Radhakant, are 
said to bo taken fron» tho 84th anuv<Ska ; consequently no such verses 
could be expected to bo found in our copy, and accordingly they do not 
occur. Sdyana, however, observes, that different recensiors do exist, 
of which tho Dravfra has 64 anuvdkas, the Andhra, 80, the Karnata 
74, others 89. There may be a copy belonging to a different Sakha, 
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llio Aiikhya for iustance, of which wo havo no copy, with 84 aiiiivukus. 
Sdyaiia, however, avowedly follows the DrAvira recension, containing 
only 64 auuvdkas, the actual number of two copies consulted, and 
in which no such passages are met with; whence then do the Fundi ta 
derive their scholia of the 84th ) it is for them to give it satifac- 
tory explanation. Therefore, as the matter stands, the verses cited, 
together with their commentary, wear a somewhat suspicious appear- 
ance, not the loss observable that the different recensions specified 
are all named after the divisions of Southern India, where the Vedas 
did not penetrate probably till long after their compilation. Although, 
however, their authenticity ho admitted, their occurring in an Upa- 
nisliad, or even in a Br&limaua, is no proof that the Sanhitd of the 
Taittirfya Yajusli contains them, or sanctions the burning of widows, 
or that the rite was cotemporary with the ritual of the Vedic 
period. 

H H. W. 



